
The Legacy of Grand Chie[ George Manuel 

organization of a monumental movement called the "Constitution 
Express." As a politicizing device for Indian communities and a 
political force aimed at dramatizing the right of Indian nations to 
exercise self-government as a third level of government within the 
federation of Canada, the "Constitution Express" was literally a 
train carrying Indians from seores of reserves to Ottawa to meet with 
members of the Canadian parliament. At the same time, George 
organized and sent a delegation of sixty Chiefs and tribal members to 
New York City to conduct "briefingsessions" with key state missions 
to the United Nations. Meanwhile, about six hundred Indians from 
many nations were organized to travel to England to meet with 
members of parliament there and to meet with political leaders in 
other European capitols. His ability to mobilize thousands of 
Indians to lobbyCanadian Members of Parliament, British officials, 
other European officials and United Nations officials shocked 
Canadian politicians. Never had they conceived the ability of one 
man to command the allegiance of so many to pro mote Indian Rights 
- Indian Government.

As if to say to President Nyerere, "I have visited the villages, and 
the people of the Fourth World know what they want - self-govern­
ment and freedom," Chief George Manuel had demonstrated that 
the Indian peoples of Canada could reach for self-determination 
and make a choice. He had expanded u pon the concept ofcommu­
nity organization by reaching out to other native peoples and con­
ceiving of the Fourth World. He had breathed life into native 
communities ali over the world where hopelessness became re­
placed with confidence and high aspirations. He opened the eyes of 
millions to the wrongs being done to native peoples; and he instilled 
in millions more the desire to achieve great things to right those 
wrongs. Grand Chief George Manuel's legacy to us all are these 
things and more. 
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Madam Chairperson, fellow representatives and friends in the 
struggles of indigenous peoples rights, first, I convey from Africa 
the message of unity and resolute determination to consolidate 
the strive for our common course. 

I have learnt that this is the first time that representatives 
of any community in Africa have been able to attend this very 
important forum. This is a historie moment for us. We are only two 

in attendance, both from Tanzania, of 
the Hadza and Maasai communities. I 
take this opportunity to express our 
very profound appreciation of the 
generosity of the Ünited Nations 
Voluntary Fund and the NGO 
Human Rights Fund for Indigenous 
Peoples which have helped to spon­
sor our trip to Geneva. We look 
forward to the future when more dele­
ga tes from Africa will be a ble to make 
use of this valuable forum. Also 

would you please accept my wish for your attention and time to 
introduce our plight and to provide you with some basic 
information about the situation in Africa which has not been aired 
in this forum befare. 
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Toe environment for human rights in Africa is severely 
polluted by the ramifications of colonialism and neo-colonial social 
and economic relationships in which we are compelled to _pursue 
our development and sovereignty in a gl?bal. system replete with
injustices and exploitation. Let us keep m m!nd the . fact tha! !he
over whelming majority of African countnes attai_ned pohtical
independence only in the decade of the 1960s. That 1s, most have 
existed as sovereign political entities for a period �f !ess. th�n t�r�e
decades. And indeed the process of decolomahsat1on 1s stil� m 
progress in Africa. �e. struggle of the peoples .of S?uth _Afnca
against direct and mdirec: bondage of apa1:the1d alhed w1!h the 
might of Western econom1c hegemony prov1des ample test1mony 
of the agonies of Africa in its determinat}o� to overcome the 
inhumanities of colonialism and neo-colomahsm. 

In that historical context, African countries are at present going 
through a necessary phase of consolidating the fabric of natio�al 
identity and unity of all their peoples, free from the _destrucllve
afflictions of tribalism which have already created mass1ve losses of 
life in several countries. These historical factors are crucial in 
seeking to place into perspective the question of the human rights 
of indigenous and distinctive cultural <:°mmunities in Africa.. However in common with other reg1ons of the world, Afnca 1s
not composed of a monolithic human c�ltural popula�ion. This 
holds equally true in the case of t�e d1fferent countnes o� our 
continent. Most African countnes have peoples of d1verse 
cultural roots. What is more, almost a century of colonialism has 
left a legacy of very unequal access to education which has in turn 
created wide disparities in participation in the apparatus of the 
state and the national economy. Yet there is hardly any African 
state that has a charter of rights that gives recognition to the existing 
cultural diversity. 

Preoccupation with the promotion of the rights of the 
majority and the vital need to consolidate national identity and unity 
are beyond doubt necessary undertakings. But these concerns 
should never be pursued to the exclusion of the protection of the 
legitimate rights of vulnerable_ minoritie�. To do that unden?ines
the very objective of national umty and places a pnmary 
component of human rights to cultural diversity outside the ag�nda 
of national ethics, integrity and freedom to development opt10ns. 

In Africa, uniformity of approach and state monopoly of 
interpretation of national identities and also the conception of what 
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development actually means have thrown wide open the floor for 
prejudices against the fundamental rights and social val u es of those 
peoples with cultures that are distinctly different from those of the 
mainstream of national population. Such prejudices have crystal­
lized in many African countries into blatant cultural intolerance, 
domination and persistent violations of the fundamental rights 
of minoritics. 
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In East Africa there are two main categories of vulnerable 
minority peoplcs who have been in conscquence subjected to 
flagrant violations of community and individual rights. These are 
hunters and gat_herers, namely the Hadza, Dorobo and Sandawe 
togethcr with many ethnic groups who are pastoralists. Toe 
Maasai of Tanzania and Kenya are the largest and most widely 
known of the many pastoral peoples of East Africa. These 
minorities suffer from the common problems which characteríze the 
plight of indigenous peoples throughout the world. The most 
fundamental rights to maintain our specific cultural identity and the 
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land that constitutes the foundation of our existence as a people are 
not respected by the state and fellow citizens who belong to the 
mainstream population. In our societies the land and natural 
resources are the means of livelihood, the media of cultural and 
spiritual integrity for the entire community as opposed to individ-
ual appropriation. 

Toe process of alienation of our land and its resources was 
launched by European colonial authorities at the beginning of this 
century and has been carried on, to date, after the attainment of 
national independence. Our cultures and ways of life are viewed as 
outmoded, inimical to national pride and a hindrance to progress. 
What is more, access to education and other basic services are 
minimal relative to the mainstream of the population of the 
countries to which we are citizens in common with other peoples. 

Let it be understood, we do not advocate separatism, but assert 
the fundamental human right to maintain our cultural identity 
within the framework of united nations of Africa. We do not expect 
overnight change. 

We trust that our modest plea in this most appropriate forum of 
the United Nations has been understood. We speak with the total 
conviction that respect for our differences strengthens unity and 
national identity in our countries and the world at large. 

With the greatest respect to Mother Earth, the cradle of all life, 
I salute you all. Thank you very much for your time and attention. 
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An Indigenist Examination of Marxist 
Theory and Practice 

Ward Churchill 

Hau, Metakuyeayasi. Toe greeting I have just given you is a 
Lakota phrase meaning, "Hello, my relatives." Now, l'm not a 
Lakota, and l'm not particularly fluent in the Lakota language, but 
I ask you who are to bear with me for a moment while I explore the 
meaning of the greeting beca use I think it is an important point of 
departure for our tapie: the relationship, real and potential, which 
exists between the Marxist tradition on the one hand and that of 
indigenous peoples - such as American Indians - on the other. 

Dialects 

. Toe ope�ant wor�s here are relatives, relationship and, by
mmor extens10n, relahons. I have come to understand that when 
Lakot� people use the word Metakuyeayasi, they are not simply 
referrmg to their mothers and fathers, grandparents, aunts and 
uncl�s, ancestors, nieces and nephews, children, grandchildren, 
cousms, future generations, and all the rest of human-kind. Oh 
these relatives are certainly included, but things don 't stop there. 
Also involved is reference to the ground we stand on, the sky above 
us, the light from the sun and water in the oceans, lakes, rivers and 
streams. Toe plants who populate our environment are included, as 

Ward Churchill, Creek/Cherokee Metis, is ca-director of the Colorado 
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Educational Development Program and coordinator of American lndian 
Studies with the Center for Studies of Ethnicity and Race in America at the 
University of Colorado/Boulder. A prolific writer on indigenous affairs, 
Churchill 's books include Marxism and Native Americans ( 1983 ), Cultzue 
versus Economism: Essays on Marxism in the MulliculLural Arena (with 
Elisabeth R Llayd, 1984), Agents of Repression: The FBFs Seaet Wars 
Against the Black Panther Party and theAmerican Indian MovemenJ (with 
Jim Vander Wall, 1988) and CrilicallssuesinNativeNorthAmerica (1989). 
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